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This version of the origins of Second Wave history is not sufficient in telling the story of multiracial feminism. Although there were Black women involved with NOW from the outset and Black and Latina women who participated in CR groups, the feminist work of women of color also extended beyond women-only spaces. In fact, during the 1970s, women of color were involved on three fronts-working with whitedominated feminist groups; forming women's caucuses in existing mixed-gender organizations; and developing autonomous Black, Latina, Native American, and Asian feminist organizations.7
This three-pronged approach contrasts sharply with the common notion that women of color feminists emerged in reaction to (and therefore later than) white feminism. In her critique of "model making" in Second Wave historiography, which has "all but ignored the feminist activism of women of color," Benita Roth "challenges the idea that Black feminist organizing was a later variant of so-called mainstream white feminism."8 Roth's assertion-that the timing of Black feminist organizing is roughly women's underground newspaper that was published during the 191o Mexican Revolution. Chicanas who formed this femenista group and published a newspaper named after the early-twentieth-century Mexican women's revolutionary group, were initially involved in the United Mexican American Student Organization which was part of the Chicano/a student movement.9 Many of the founders of Hijas de Cuauhtemoc were later involved in launching the first national Chicana studies journal, Encuentro Feminil.
An The autonomous feminist organizations that Black, Latina, Asian, and Native American women were forming during the early 1970s drew on nationalist traditions through their recognition of the need for people of color-led, independent organizations.'4 At the same time, unlike earlier nationalist organizations that included women and men, these were organizations specifically for women.
Among Black women, one early Black feminist organization was the Third World Women's Alliance which emerged in 1968 out of the Student Nonviolent Coordinating Committee (SNCC) chapters on the East Coast and focused on racism, sexism, and imperialism.'" The foremost autonomous feminist organization of the early 1970s was the NationalParty, the Black Liberation Army-and other solidarity and nationalist organizations associated with the American Indian, Puerto Rican Independence, and Chicano Movements of the late 196os and early 1970s. These women chose to work with these solidarity organizations rather than work in overwhelmingly white feminist contexts. None of the white antiracist feminists I interviewed (for a social history of antiracism in the United States) who were politically active during the civil rights and Black Power movements had an interest in organizations that had a single focus on gender or that did not have antiracism at the center of their agendas.
Militant women of color and white women took stands against white supremacy and imperialism (both internal and external colonialism); envisioned revolution as a necessary outcome of political struggle; and saw armed propaganda (armed attacks against corporate and military targets along with public education about state crime) as a possible tactic in revolutionary struggle. Although some of these women avoided or rejected the term "feminist" because of its association with hegemonic feminism, these women still confronted sexism both within solidarity and nationalist organizations and within their own communities. In her autobiographical account of her late-196os' politics, Black liberation movement leader Assata Shakur writes: "To me, the revolutionary struggle of Black people had to be against racism, classism, imperialism and sexism for real freedom under a socialist government."" During this period, Angela Davis was also linking anti-capitalist struggle with the fight against race and gender oppression." Similarly, white militant activist Marilyn Buck, who was among the first women to confront Students for a Democratic Society (SDS) around issues of sexism, also spoke up for women's rights as an ally of the Black Liberation Army.
Rarely, however, have their stories-and those of other militant antiracist women-been considered part of Second Wave history. In her critique of this dominant narrative, historian Nancy MacLean writes: "Recent accounts of the rise of modern feminism depart little from the story line first advanced two decades ago and since enshrined as orthodoxy. That story stars white middle-class women triangulated between the pulls of liberal, radical/cultural, and socialist feminism. Working-class women and women of color assume walk-on parts late in the plot, after tendencies and allegiances are already in place. The problem with this script is not simply that it has grown stale from repeated retelling. It is not accurate...."23
The omission of militant white women and women of color from Second Wave history partly reflects a common notion that the women's movement followed and drew upon the early civil rights movement and the New Left, a trajectory that skips entirely the profound impact that the Black Power movement had on many women's activism. Omitting militant women activists from historical reference also reflects a num-ber of ideological assumptions made during the late 1960s and early 1970s-that "real" feminists were those who worked primarily or exclusively with other women; that "women's ways of knowing" were more collaborative, less hierarchical, and more peace loving than men's; and that women's liberation would come from women's deepening understanding that "sisterhood is powerful."
These politics were upheld both by liberal and radical white feminists. These politics did not, however, sit well with many militant women of color and white women who refused to consider sexism the primary, or most destructive, oppression and recognized the limits of gaining equality in a system that, as Malcolm X had explained, was already on fire. The women of color and white militant women who supported a race, class, and gender analysis in the late 196os and 1970s often found themselves trying to explain their politics in mixed-gender settings (at home, at work, and in their activism), sometimes alienated from the men (and some women) who did not get it, while simultaneously alienated from white feminists whose politics they considered narrow at best and frivolous at worst.
By the late 1970s, the militant women who wanted little to do with white feminism of the late 196os and 1970s became deeply involved in multiracial feminism. By that point, the decade of organizing among women of color in autonomous Black, Latina, and Asian feminist organizations led militant antiracist white women to immerse themselves in multiracial feminism. Meanwhile, a younger cohort of white women, who were first politicized in the late 1970s, saw feminism from a whole different vantage point than did the older, white, antiracist women. For the younger group, exposure to multiracial feminism led by women of color meant an early lesson that race, class, and gender were inextricably linked. They also gained vital experience in multiple organizations-battered women's shelters, conferences, and health organizations-where women were, with much struggle, attempting to uphold this politic." From this organizing came the emergence of a small but important group of white women determined to understand how white privilege had historically blocked cross-race alliances among women, and what they, as white women, needed to do to work closely with women of color. Not surprisingly, Jewish women and lesbians often led the way among white women in articulating a politic that accounted for white women's position as both oppressed and oppressor-as both women and white." Both groups knew what it meant to be marginalized from a women's movement that was, nevertheless, still homophobic and Christian biased. Both groups knew that "there is no place like home"-among other Jews and/or lesbians-and the limits of that home if for Jews it was male dominated or if for lesbians it was exclusively white. The paradoxes of "home" for these groups paralleled many of the situations experienced by women of color who, over and over again, found themselves to be the bridges that everyone assumed would be on their backs.
As the straight Black women interacted with the Black lesbians, the first-generation Chinese women talked with the Native American activists, and the Latina women talked with the Black and white women about the walls that go up when people cannot speak Spanish, white women attempting to understand race knew they had a lot of listening to do. They also had a lot of truth telling to reckon with, and a lot of networking to do, among other white women and with women of color as well. Cross-racial struggle made clear the work that white women needed to do in order for cross-racial sisterhood to really be powerful. Among the directives were the following: Don't expect women of color to be your educators, to do all the bridge work. White women need to be the bridge-a lot of the time. Do not lump African American, Latina, Asian American, and Native American women into one category. History, culture, imperialism, language, class, region, and sexuality make the concept of a monolithic "women of color" indefensible. Listen to women of color's anger. It is informed by centuries of struggle, erasure, and experience. White women, look to your own history for signs of heresy and rebellion. Do not take on the histories of Black, Latina, or American Indian women as your own. They are not and never were yours. A second principle associated with liberal and radical feminism is captured in the slogan "The Personal Is Political," first used by civil rights and New Left activists and then articulated with more depth and consistency by feminist activists. The idea behind the slogan is that many issues that historically have been deemed "personal"-abortion, battery, unemployment, birth, death, and illness-are actually deeply political issues.
Radicals, Heydays, and Hot Spots
Multiracial feminism requires women to add another level of awareness-to stretch the adage from "The Personal Is Political" to, in the words of antiracist activist Anne Braden, "The Personal Is Political and The Political Is Personal."41 Many issues that have been relegated to the private sphere are, in fact, deeply political. At the same time, many political issues need to be personally committed to-whether you have been victimized by those issues are not. In other words, you don't have to be part of a subordinated group to know an injustice is wrong and to stand against it. White women need not be victims of racism to recognize it is wrong and stand up against it. Unless that is done, white women will never understand how they support racism. If the only issues that feminists deem political are those they have experienced personally, their frame of reference is destined to be narrowly defined by their own lived experience.
The Feminary and her own writing-"no longer seemed enough, it seemed too literary." Segrest found herself both "inspired by and frustrated with the lesbian feminist movement." Segrest recalls that she had sat in many rooms and participated in many conversations between lesbians about painful differences in race and class, about anti-Semitism and ageism and ablebodiedism. They had been hard discussions, but they had given me some glimpse of the possibility of spinning a wider lesbian movement, a women's movement that truly incorporates diversity as its strength. But in all those discussions, difficult as they were, we had never been out to kill each other. In the faces of Klan and Nazi men-and women-in North Carolina I saw people who would kill us all. I felt I needed to shift from perfecting consciousness to putting consciousness to the continual test of action. I wanted to answer a question that had resonated through the lesbian writing I had taken most to heart: "What will you undertake?"43 This, I believe, remains a dogged and crucial question before us and one that requires us to move beyond litanies ultimately based on only a narrow group's survival.
The tremendous strength of autonomous feminist institutions-the festivals, conferences, bookstores, women's studies departments, women's health centers-were the artistic, political, and social contributions activists helped to generate. All of these cultural institutions required women to ask of themselves and others a pivotal question Audre Lorde had posited: Are you doing your work? And yet, by the mid-198os, the resurgence of the radical Right in the United States that fueled a monumental backlash against gays and lesbians, people of color, and women across the races led multiracial feminists to ask again: Where and with whom are you doing your work? Many antiracist feminists who had helped to build the largely women-led cultural institutions that left a paper trail of multiracial feminism moved on, into mixed-gender, multiracial grassroots organizations, working against the Klan, in support of affirmative action and immigrant rights, and against police brutality and the prison industry. It is in these institutions that much of the hard work continues-in recognizing that "sisterhood is powerful" only when it is worked for and not assumed and that the "personal is political" only to the extent that one's politics go way beyond the confines of one's own individual experience.
Blueprints for Feminist Activism
There are multiple strategies for social justice embedded in multiracial feminism: a belief in building coalitions that are based on a respect for identity-based groups; attention to both process and product but little tolerance for "all-talk" groups; racial parity at every level of an organization (not added on later but initiated from the start); a recognition that race can not be seen in binary terms; a recognition that racism exists in your backyard as well as in the countries the United States is bombing or inhabiting economically; and a recognition of the limits to pacifism when people in struggle are up against the most powerful state in the world. Multiracial feminism is not just another brand of feminism that can be taught alongside liberal, radical, and socialist feminism. Multiracial feminism is the heart of an inclusive women's liberation struggle. The race-class-gender-sexuality-nationality framework through which multiracial feminism operates encompasses and goes way beyond liberal, radical, and socialist feminist priorities-and it always has. Teaching Second Wave feminist history requires chronicling how hegemonic feminism came to be written about as "the" feminism and the limits of that model. Teaching Second Wave history by chronicling the rise of multiracial feminism challenges limited categories because it puts social justice and antiracism at the center of attention. This does not mean that the work done within hegemonic feminism did not exist or was not useful. It does mean that it was limited in its goals and effectiveness.
Although the strategies for multiracial feminism were firmly established in the 1970s and 198os, I contend that these principles remain a blueprint for progressive, feminist, antiracist struggle in this millennium. These are principles we will need in order to build on the momentum begun in Seattle (as activist energy shocked the World Trade Organization out of its complacency) while we refuse to reproduce the overwhelmingly white composition of most of the groups involved in that protest. We will need the principles introduced by multiracial feminism to sustain a critique of the punishment industry that accounts for the increasing number of women caught in the penal system. These are principles we will need to nurture what critical race theorist Mari Matsuda has named a "jurisprudence of antisubordination." Matsuda writes: "A jurisprudence of antisubordination is an attempt to bring home the lost ones, to make them part of the center, to end the soulkilling tyranny of inside/outside thinking. Accountability revisited. I want to bring home the women who hate their own bodies so much that they would let a surgeon's hand cut fat from it, or a man's batter and bruise it. I want to bring home the hungry ones eating from the trash- University Press, 1991) . 7. Here I am using the term "feminist" to describe collective action designed to confront interlocking race, class, gender, and sexual oppressions (and other systematic discrimination). Although many women in these organizations explicitly referred to themselves as "feminist" from their earliest political work, others have used such terms as "womanist," "radical women of color," "revolutionary," and "social activist." Hesitation among women of color about the use of the term "feminist" often signaled an unwillingness to be associated with white-led feminism, but this wariness did not mean they were not doing gender-conscious, justice work. The tendency not to include gender-conscious activism by women of color in dominant versions of Second Wave history unless the women used the term "feminist" fails to account for the multiple terms women of color have historically used to designate activism that, keeps women at the center of analysis and attends to interlocking oppressions. Although the formation of a women's group-an Asian women's friendship group, a Black women's church group or a Native American women's arts council-is not inherently a feminist group, those organizations that confront gender, race, sexual, and class oppression, whether named as "feminist" or not, need to be considered as integral to multiracial feminism. One of the most compelling lessons I learned from white women who came of age politically before or during the civil rights and Black Power movements was how difficult it was for many of them to relate to or embrace feminism of the late 1960s and early 1970s. White antiracist women resisted sexism in SDS and in militant organizations. As they talked about the exclusions they faced in the 1960s' organizations and criticized early feminist organizing that considered gender oppression its main target, I realized how much different the feminist movement they saw in the early 1970s was from what I was introduced to in the late 1970s. By then, there was a critical mass of seasoned feminists who were keeping race at the center of the agenda. They were teaching younger feminists that race, class, gender, and sexuality are inextricably connected and that it is not possible to call oneself a feminist without dealing with race. 
